Shi'ah refers to the followers of 'Ali ibn Abi Talib (k.w) and the thoughts of (almadhhab) a name that has existed a long time in the development of Islamic history. However, in the context of the Malay world, the Nusantara or South-east Asia, the studies on this are rather new and lack depth, although data and evidence can be found in most study locations. The developments in the Islamic world from the early days till now continue to attract the interest of researchers from within and without, especially since it is the focus of the study of both believers and non-believers. At the same time it continues to leave the influence and effects that can be seen till today. This study aims to identify the developments of the thoughts of (al-madhhab) in the Islamic world from the early days till now, its effect on Islamic thinking and the effects it leaves behind.
Introduction
This study aims to examine the development of the Shia thinking in South-east Asia in particular and the Islamic world in general. The actual objective is to examine, and to study the history of the development of this subject from the early days of its commencement till the stage where they establish a foothold on some areas and situations, and leaves a strong influence and effect to this day.
In addition, studies on the subject are really never done or the subject is not preferred to be studied because of factors like politics, religion, religious sects, ardent allegiance to leaders or existing sects, unreadiness or lack of open mindedness or vision. Furthermore, this subject is generally seen as a deviant teaching especially to Ahl al-Sunnah wa al-Jama'ah, although it might not be to Islam generally. This is because any thinking, either Ahl alSunnah wa al-Jama'ah or Shia, are both the product of Islam's long history. Both are separated within Islam itself due to resources and thinking and understanding methodology although both refer to the same al-Qur'an and al-Sunnah.
Shia from Literal and Terminological Perspectives:
In the literal sense, al-shi'ah means 'helper' (al-ansar) and follower (al-atba'). 1 From the terminology sense, it refers to anyone who follows 'Ali and Ahl al-Bayt ('a.s), and it is a term used to describe this group. 2 Al-Manqiri said that al-Imam 'Ali once said: "Talhah and al-Zubayr killed shi'ah and all our helpers ('ummal) in Basrah…" 2 Al-Mas'udi reported that al-Imam 'Ali have stood with his shi'ah group in his house till the denial of Abi Bakr. 3 Abu al-Hasan al-Ash'ari explains that they are al-shi'ah because they support 'Ali (r.'a) and revered him over other followers of Rasulullah (s.'a.w). However, the fate of the Shia group is good during the time of Mu'awiyah II (64/683) due to his policies that differed from that of his father and grandfather before him. He did not massacre and oppress the descendents of 'Ali bin Abi Talib and their followers. However, he is able to live only for a few days because then he is said to have been poisoned. 6 At the time However, he is not given the chance to govern for a long time because he is assassinated by
Bani Umaiyyah who is unhappy about his actions. 8 In 126-129/744-747, a big Shia rebellion breaks up in Persia under the leadership of 'Abdullah bin Mu'awiyah 9 , a descendent of Ja'far bin Abi Talib (Bani Hashim). According to Ahmad Shalaby, 10 'Abdullah is deemed to be deviant in Islam because of his belief in reincarnation, his claim to be God and a Prophet and claims to know of the invisible. However, al-Nawbakhti explains that the statement of Ahmad Shalaby is not accurate because 'Abdullah bin Mu`awiyah bin 'Abdullah bin Ja`far is a leader, a poet, and a learned man who is very knowledgeable and these cause his followers to overly revere him (ghallu). This has (1) Open political movements through its divisions like Isma`iliyyah, 24 Qaramitah. 25 The
Qaramitah movement is a branch of the sect of Isma'iliyyah. This is because they belief 
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In early 7/13, major changes occur in the West Asia. Two main challenges come from both within and without.
(1) External challenge -from the century 5/11 to 7/13, the Christians from the West and the Mongols.
(2) Internal challenge -the rise of the Shia.
When the Shia government is in power in Baghdad, they are slandered and condemned. Among the accusations, they are said to prevent the khalifah from helping the Muslims in Syria, while at the same time the Byzantine is trying to wrestle their land in the 4/10 century. When the government of Fatimiyyah is in power in Egypt, they are said to be in alliance with the Christian crusaders from the west.
The most important challenge is that they (including the Prime Minister of al- In discussing the development, influence and effect of the Shia teachings in Nusantara, the students of history who study the Shia sect have made a few errors in their writings because without an in-depth study and analysis, they generalize that all Shia are deviant and erroneous. In addition, whether it is deviant or not is based on the existing sect that dominates the scene in Nusantara, that is, the Ahl al-Sunnah wa al-Jama`ah. It is not based on the al-Qur'an and al-Hadith and is an unfair evaluation. This is because they make the study without using the authentic Islamic sources, instead they gather the proof from the anti-Shia groups and based their thoughts on sentiments and fanaticism to condemn them without differentiating the true Shia and the Batiniyyah (ghulat or extremist) groups.
Regarding the arrival of Shia to Nusantara in particular, historical data has shown that the influence of Shia has supercedes that of the Sunni and in fact the Shia mazhab has been the official mazhab in a number of Islamic countries in the region. This is not surprising because Shia followers have been found in business centers in the Far East and South-east Asia. It is said that the early dates for the arrival of Muslims in this region is around the time of Bani Umaiyyah. 35 Generally, the nature of the teachings of the Shia in Nusantara is sourced from the alBatiniyyah (ghulat) group. It has also penetrated the tasawwuf groups, either the Sunni or otherwise. The teachings and thinking of Shia like Imamiyyah Ithna-'Asyariah and others are also present, but not as obvious and prevalent as compared to al-Batiniyyah.
It is important to note here that Batiniyyah thinking is entirely different from the real Shia thinking, with similarities confined to a few aspects only. This is because the initiator of teachings. This the first religious book to arrive in this region based on the arrival of its writer in the 6/12 century. 
Burma (Myanmar):
The arrival of the Shiites to Burma is hard to determine. Most probably, they come and settled down in Burma in the 12/18 century. Mostly the data that supported their coming to this area based on the existence of Sayyid in Bengal. 64 In Burma there are a few small groups of the Shia followers in Amarapoora 65 
Malaysia:
In Malaysia (Tanah Melayu), the `Alawiyyah (Sayyid) group descending from
Husayn bin `Ali is based in a few states, among them, Johor and Terengganu. In 
The Influence of Shia thinking in South-east Asia:
Regarding the influence of Shia in Nusantara, most of it can be seen from the religious aspects. These aspects can be divided into a number of categories like the MalayIslam literature, religious practices, tasawwuf, usuluddin, celebrations (Mawlid), the du'a tradition, the recitals, ratib (rawatib) and others.
The field of Malay-Islam literature:
66 Ibid, p.14. 67 Ibid, p.40. 68 Omar Farouk (1981), "The Muslim of Thailand," in Islamika, Kuala Lumpur: Sarjana Entreprise, p.102. 69 The author has the opportunity to see the handwritten manuscript of their genealogy of the al-'Aidrus descendants from Dato' Engku Embong Idrus Hikayat Amir Hamzah and other legends. These tales are propaganda that glorifies 'Ali, his wife Fatima, and their children, Hasan and Husayn and all warriors from the Shia followers.
These situations continue to influence the literature and belief of the Malays. 74 Besides 'Ali, 
Islamic Law (Shariah):
In the field of shariah, the influence Shia is difficult to ascertain. According to Wan
Muhammad Saghir Abdullah, it is certain that when Islam comes to Nusantara, it follows the Shafi`i madhhab, besides other denominations, like Shia and others. 76 According to some scholars, the Shia groups dominate the government of Kuntu/Kampar in East Minangkabau from the 5/11 century to the 7/13 77 century. Prof. Nasr admits that among the Shia law that differs from that of the Sunni is regarding the division of inheritance. In the Shia case, the womenfolk are given a bigger share of the estate as compared to the Sunni. 78 However it cannot be determined if this issue affects the system of the Minangkabau culture.
In the 11/17 century, Sayyid Husayn al-Faradz, one of the followers of Ahmad bin `Isa al-Muhajir introduced the code 99 Laws of Perak 79 and used it for his generation since becoming a minister in Perak and it is continued for generations after him. The book containing this law is merely a reference book kept by this family and used by the family members when asked to give advice to the sultan on legal issue. In this 99 laws, the Shia influence 80 is so obvious because it contains questions similar to the questions asked by Anushirwan to his minister, Buzurgmihr.
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Sufism
In the tasawwuf field, according to S.H.Nasr, the Shia teachings are the basics which are later called tasawwuf. 82 However, most Islamic scholars in Nusantara said the purity of tasawwuf has been tainted as a result of the influence of the Shia's philosophy and the activity of the Shia groups. Among the Shia influence that is obvious in Nusantara are:
1) The importance of `Ali bin Abi Talib (k.w).
2) The doctrine of Nur Muhammad.
3) The concept of Imam al-Mahdi. Imamiyyah Ithna-'Ashariah). They said that the hadith that is believed by the Shia groups are false hadith, 84 especially those that concern their position and their supremacy.
Hadith that are said to be false, not just those regarding 'Ali bin Abi Talib (k.w), but also those regarding the Nur Muhammad 85 doctrine which are the cosmological and main
From the classification of hadiths, it is said that those concerning Nur Muhammad are said to be false, 86 because among those that narrates them are names like Ka'b al-Ahbar who is known to bring in fairy tales like Isra'iliyyat into Islam. 87 However The `Alawiyyah that exists in Malaysia is quite different from other tarikats. They place special importance to the ancestry of the sayyid that leads back to 'Ali and subsequently to the Prophet. It is a fact that most pioneers of tarikat including 'Alawiyyah are ancestors of sayyid.
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Regarding the concept of rijal al-ghayb, 93 this belief is said to have surfaced after the Shia groups failed to seize power from the government of Bani Umaiyyah, and they instituted a mystical government while they await the coming of Imam al-Mahdi. As an invisible government it also has its own arrangements and has personalities named Qutb, Ghawth, 91 
Theology ('Ilm al-Kalam):
In Usul al-Din and in religious debates as can be found in old Malay texts, it is found that not only the influence of the Sunni was found but also other influences that included Shia. However, the scholars of Islamic thinking in this region seemed not to 'recognize' the existence of the Shia influence among the Malays. Consequently they were not too aware of the rise of the Shia influence in this region.
Celebrations:
In Nusantara, the recitals on stories relating to the birth of the Prophet Muhammad Other prophets are the other stars surrounding them and the sun shines its rays for humans still in darkness." 96 In the works of Mawlid al-Nabi by al-Barzanji, the following is found, meaning:
"I pray may Allah shower his blessings and rewards to his Prophets, and his Nur was created by Allah in the apparent world. Nur moved from one ancestry to another and these are honorable ancestries." 97 Regarding the aspect of the celebrations of (Mawlid), the government of Bani Husayn showed that the Shia influence existed in Nusantara. In Sumatera (Pariaman) and Padang, 100 it is known that every 10 Muharram (Day of 'Asyura) the 'tabut' that is designed like a stretcher is made. They will carry it in numbers while chanting loudly 'Oyak -Osen'
(Hasan -Husain), the names of two of the Prophet's grandson from his daughter, Fatima alZahra', wife of 'Ali bin Abi Talib, the first Imam of Shia. 101 In the Islamic calendar, 10
Muharram had two significances. One is the date the boat of Prophet Nuh (a.s) landed. The other is the 'Asyura day, the day Muslims were encouraged to fast. However, the day Husayn bin 'Ali bin Abi Talib was killed as a martyr on the field of Karbala' is also on this date. So the Shia followers made this date a day of mourning.
In Jawa and Makasar, the porridge of 'Asyura or "suro", the symbol of the day of mourning is well known. It is said that Sultan Agung Hanjokro Kusumo Mataram changed the Saka-Jawi and adapts it to the Hijrah calendar. He named the first month as "Suro."
Besides that, a Minang poet called Baginda Malim wrote a book of syair titled Hikayat Hasan
Husayn warring with raja (Ba) Yazid. It is sung among young maidens especially on 10
Muharram.
In Burma, the Shia groups in Amarapoora had a ta'ziyah ceremony in their Imambara and this was their biggest celebration in the month of Muharram. In Arakan, the Muslim people were Sunnis but they continued to practice Shia traditions among them. For example, their womenfolk covered their faces which resembled the purdah. The Mongol mosques were the places where they gather for celebrations in the month of Muharram. On the day of 'Asyura, prayers were read and the event of the massacre in Karbala was discussed. 102
Spells and Incantation:
The Shia influence can also be observed in tradition of spells and incantation, specifically directed to 'Ali and Fatima. One of them was: "For me there are five people with whom I ward of diseases, that is the Prophet of choice, 'Ali which we revere, and both their sons (Hasan dan Husayn) and Fatima."
Prayers:
As for prayers, the following words were repeated:
"Salli 'ala Muhammad wa Al Muhammad," which means salutation to Nabi Muhammad (s.a.w) and to his family (Al) (the Holy Prophet's progeny).
To acquire an unusual physical strength, Malays uttered the following words:
"In the name of God, the beneficent and the Merciful,
The veins of rocks, experts on rocks, 102 Ibid, p.44.
The rocks are stabbed, the rocks break,
The planks stabbed, they break, 
Conclusion:
In conclusion, the development of Shia thoughts in the Nusantara world (Malay world) was driven by two main factors:
The first factor is they tried to escape from the oppression and cruelty imposed on them by the governments in the Islamic world in general and the government of Bani Umaiyyah and 'Abbasiyyah in particular.
The second factor is they would like to, at the same time, spread the Islamic teachings which they inherited from the Prophet and his Ahl al-Bayt. In terms of influence they were not very apparent. Their influence was better in the fields of literature, tasawwuf, and traditional medicine, whereas their influence in other fields were weak and not visible. In terms of effect, the Shia thinking did not leave a major impact compared to the other madhhabs, in fact it slowly faded away with time. This was particularly true when the Sunni or Ahl alSunnah wa al-Jama'ah was able to establish itself in 7/13 century and got the huge support from among the people of Nusantara. In addition, the local authorities did not permit the Shia line of thinking and those close to it (like Mu'tazilah) to gain any foothold. This is because of its differences with madhhab of al-Ash'ari (in the field of usul al-din) and al-Shafi'i (in the field of fiqh) or Ahl al-Sunnah wa al-Jama'ah which had been generally been declared the national madhhab. At the height of the Aceh empire, the government declared the al-Ash'ari as the official madhhab. At the same time all other madhhabs were said to be banned because they were said to be deviant and anyone violating this rule may be penalized with fines, imprisonment or banishment.
